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Introduction

The revivalist movement of Shaikh Usmanu Dantodiyo that led to the establishment of a
Caliphate with its Headquarters at Sokoto is two hundred years old. 1t was a federated
state system, complex. assorted. diverse. heterogeneous and plural. It was unprecedented
in the history of West Africa and unique for its structure and sophisticated administrative
machinery. Indeed, it was the first state in the Nigerian area to have cstablished itself and
managed multiplicity of wibes and ethnic groups within its boundaries. 1t was neither
tribal nor ethnic or regional polity. but a welfare state based on social justice, equity and
fair play derived from the Shari’ah. No discrimination whatsoever between tribes. instecad
all were given equal opportunity Lo serve in the best way possible in their profession and
expertise. Onc of the most remarkable achievements of the Caliphate was intellectual
revolution. Knowledge and scholarship became the main pre-occupation of the state and
individuals. To date the greatest legacy left behind by the caliphate is literacy and
scholarship. which translated itself into action through a polity that survived for a century
and the legacy of which refused to fade away after another century of colonial

subjugation.

The discussion in this paper as requested by the organizers of this conference will be
centered on a general survey of the Caliphate in the last two centuries, 1804-2004; with
special emphasis on 1its major achievements and lessons for the present and future
generations in Nigeria. In-order to provide a foundation for the discussion, starting with
reasons that compelled the Jihadists 10 embark on the reform movement would not out of

place.

R



ii. Conditions in the 1804 Hausaland and the call for the Jihad Movement

The condition of the common person. the level of injustice in the palaces and judicial
homes. the alarming moral decadence and mass oppression and suppression of the
highest order, the corruption of rchgion and the ulama’ became intolerable and a
redeemer was found in the person of Shaikh Usmanu Danfodivo. At the age of twenty (by
1774.) Shehu started preaching and teaching in a wide scale in Gobir, Kebbi and Zamfara
kingdoms. These preaching tours provided ample opportunity for the Shehu to address
most of the social ills in the society as well addressing the injustices in the land. Within a
short period. his teaching became very appealing to the populace in 11ausaland especially
the under privileged ones.

Ibrahim Sulaiman tells us that, Shehu's perception and character were modified because
of in depth study of the religion the fountain of knowledge with he drank as made
available by the itinerant scholars who preceded him in the western Sudan. He was
conscious that the first responsibility of a scholar was to acquaint himself with all
required knowledge for the betterment of the society and to guide the people to the right
path: to stand up in defence society’s values and preservation of its moral standards.
Fundamentally too, to stand up against injustice and for the poor and oppressed; and
establish society of men and women taithful and submissive to the wiils of Allah.
(Sulaifitar, 1986:15).

Under this premise, our argument of why the jihad took place at the time it happened

could be understood. The situation at the period prior to the phad was multifarious In
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nature and bordered all facets of human endeavor ranging from religion. polity. cconomy,
socio-cultural and the entire fabric of the society needed an overhaul to make it

responsible to the creator and considerate of human welfare.

Corruption of Religion: The pracuce of the religion of [stam in Hausaland before the
jihad was reduced to mere syncretism and superstitions. Bori- spiit divination and
sacrifices to objects like trees and mountains became common practices among the
Muslims who only profess the religion verbally but upheld paganism. The aim was to
purify Islam to Sunni practices based on the teaching and practices of the holy prophet
and his companions (Hiskett, 1984:159). The ulama’ the supposedly vanguard of the
religion turned to justifying to the corrupt rulers their practices and legalizing evils in the
name of religious guidance. This class of people was condemned by the Shehu as
( Ulama’ al-su’-) venal ulama. He described them in his book wathigat al-ikhwan “as
more dangerous than the devil. and their position in the society was no better than a rock

in the sea, which can neither drink water nor allows any body to drink™,

That was one of the reasons, which made Shehu to bluntly aim at reforming Islam to its
pristine position. The major works of Shehu, which includes. Thya al-Sunnah, Nur al-
Bab and Bayan bid’a al-shaitaniva were directed to purifying the religious practices of
Hausaland. In order to achicve this objective Shehu and his lieutenants tried all
diplomatic means possible. At the end. because of the continuing threat and aggression

particularly from the Gobir rulers the jama’a took up arms in dcfence of their faith and

persons ( El-Masri, 1978:17).



Political Tyranny: A close study of Shehu’s Kitab al-farq will sufficc our brief
reference on this mater. In the hook. about thirty charges were posed against Hausa
rulers. Among them were excessive corruption among the people in authority: illegal
possession of  peoples properties and belongmg. misappropriation of public treasury.
over taxation, unauthorized by the <haria. confiscation of estates of deceased againsi the
will of inheritors, over luxurious life 1n the palaces and neglect of the commoners. ctc.
The Shehu’s concern of these issucs could be seen in his request at Magami to Sarkin
Gobir Bawa. He reguesied among other {hings, (instead of gifts of gold, which his fellow
scholars collected) that: “all political prisoners should be set free. people should not be

over burdened with taxes abave their capacity”™.( Adeleye. 1971:13)

His brother Abdullahi described the situation after the Magami meeting as a triumph for
the Jama’a who returned “with authority to establish the religion while others returned
with gifts”. After the death of Sarkin Gobir Bawa. who granted the request, his successor
Vunfa withdrew all. and sanctioned that. only Shehu was allowed to call people to the
religion and no more conversion to Islam by those already not within its fold. This
measure was further followed by threat and attacks acainst the jama’a. The atmosphere
was tense and the condition unbearable. Shehu migrated to a safer place out of Gobir
authority where he and his followers could practice the religion as ordained by God
-

called Gudu on 21% February 1804 and the Jihad hroke out on 21 June the same year at

Tabkin Kwotto for the defence of their faith. lives and properties.



Moral Decadence: The pre jihad Hausa society was characterized by social ills and
moral decadence. The prevailing nudity and disrespect for women who veiled themselves
hecame of scrious concern to the reformers.  As indicated in Nurul Al —Bab, most of
cultural practices in Hausa socicty were not in conformity with the shari’a’. Thus, the
societv needed to be transformed and refashioned in accordance with the dictates of
Islam.

Alcoholism and indiscriminate intermingle between men and women in markets, streets.
and social gatherings were the main social imbalances addressed by the Shehu in Hausa
society. A practice, which Shehu called Jandudu became widespread particularly among
the slave girls of the Sultans and from among the free born. This was in form of exposure
of nakedness and committing of fornication and adultery ( Kitab al-farq: 4). The extent
of moral laxity and free mixing of the opposite sexes was described in the following

terms by Shehu:

They (men and women) assembled at a place with evil intention.
He who sces them (at that stage) has seen senselessness (by itself).
Men and women lying down (half-naked) in the open; each of
them with shameless dazzling eves bulging out. Men and women
thou keep on clapping their hands. Jumping up and down turning
aside ways staggering ( See Kaura, 1990:79).

In the efforts of Shehu and his supporters 10 transform the socieiy. they came into an
open conflict with different segment of the society. The rulers viewed their action with

suspicion for its political implication. The ulama’ also perceived the trend of the

movement threatening their status and influence in the society.



It is unnatural for such persons with ideas for reform of the society for the better to
remain unmolested and their followers undislufhed by the torces which derived their
influence and control through oppression and injustice ( Morel, 1968:158).

The forces of Gobir thus. were mobitized 10 deal with any follower of Shehu,
confiscating their properties and fapnilics cspecially when  joining for a Hijrah
(migration) from Degel to Gudu. In an account by Abdullabi Fodiyo( sec Fodgkin, 1975:
247) about the breakout of the jihad. he said:

So we fled from their land in the year 1218 on the 10 of Dzul- Qa’dato a
place outside Gobir territory. The Muslims all fled following us. Many of
them joined us with their familics and property: some brought nothing but
their people; some came with no following at all. The sultan of Gobir
ordered his chiefs to scize the goods of all who tled or prevent them
leaving. They seized much property of the Muslims. and killed some of
them. Then he ordered those of the chiefs nearest to us on the east to keep
on killing our peopic. and plundering, and imprisoning. The people.
suffered sorcly. We went to Shaikh and said: truly, this matter has become
intolerable; recourse must be had to arms. ‘There can be no doubt that the
situation demands a prince 1o manage our affairs, for Musiims should not
be without order or government. Then we did homage to the Shaikh, as is
directed by the Qurian and Sunnah in such circumstances, and made him
the leader of the jihad. We rose to ward off attack. Self defence and
defence of dependents and possessions is a righteous acct, according to
received opinion. ..

The jihad was thus. declared and witiin four vears (i.e. 1804-1808) the entire Hausa
states were brought under the control of the Jihadists centrally governed through a
Caliphate that emerged therc afier following the strict application of the Shari’ah.

It is important now to give rcterence briefly 10 some interpretation about the Jihad
movement. Other scholars mischievouslv presented the Jihad as racial or tribal and

according 1o some it was simply aimed at cstablishing an empire for the lulani to rule.



This is generally the view of the buropean colonialists and thetr cohorts for them to
justify their hemous occupation and illegitimate forced leadership. Tribes are diverse on
Shehu’s jama’a and the side of the Gohir. in both. there were Fulani. Hausa. Touregs and
other tribes. Therefore. there is no way the jihad could be tiibal. ethnic or regional, based
on the undisputable historical evidences available. Shaikh Abdutiahi Fodiyo writes in his
book Tazyin al-waragat on the composition of the jiliad forees m fotlowing:

We are an army victorious in Islam,

And we are proud of nothing but that,

Tribes of Islam-and Turubbi is our clan.

Our Fulani and our Hausa all united.

And among us other than these, certain tribes joined together.

Ior the help of God’s religion-made up the union

This holy coalition and union of the god-fearing mujahiduns from different ethnic and
tribal groups were able to establish an edifice, which has achieved wonderful results in all
slants of human endeavor. The icpacics left behind are indeed indelible and immutable
for generations to come. It is fascinating to conclude on this point with the statement by

Professor O.S.A. Ismail (1979: 172 ) that:

(The jibad) was an Islamic movement with all that Islam stands
for by virtue of its universality, its openness, its tolerance, its
justice and equity. Its knowledge. recognition and history, shaking
the socio-political order after successfully eroding its cultural and
intellectual basis and that it had achieved all this by education and
paticnt persuasion, precisely not to compromise Islam, is simply
but not subtly overlooked or ignored. Had that movement been
conceived or presented on a tribal or ethnic basis, as some want us
to believe, it would have been doomed to failure, not to mention
the fact that it could not have found a place in Islam.



jii. Intellectual Legacy

The greatest legacy left the Jihadists is knowledge and intcllectualism. Literary revolution

that accompanicd the movement had transformed the entire structure and tabric of the

societies under the caliphate. On the main. cducation became the yardstick for all

opportunities in the state and knowledge a ladder for climbing heights of respect and

dignity. Thus, schools were widely established for the educational needs of all levels of

people in the society.

The triumvirate scholars who championed the moevement served as exemplary on the

scholarly enterprise. They were scholars of the highest order and prolific writers that

bilad al-Sudan ever produced. Ismail (1979:163) describes the jihad leaders thus:
If anything. writing appears 10 have been their first and foremost
occupation. On the other hand. they were scholars of the highest
order. They were masters of all sciences of Islam, and the Arabic
language. On the other hand. they were men of unusual abilities,
accomplishing a lot. and taking in many things on their stride. .. for
them the essence of their mission was cducation, the goal the
implementation of the teachings therein expounded. And educators
of unusual caliber they were.

These sterling qualities as described above are replica of their writings as one can easily

see from their titles such as Diya’, Bayan, Irshad, Tanbih, Risala, Taa’lim, Nasa’ih,

wathiqgat, ctc. All these run through as the dominant tities of their works. which indicate

attempts to enlighten and educate the masses.

Professors Abdullahi Smith and Murray last made a wide range of works on the
intellectual legacy of the jihad. According to Abdullahi Smith (1979:245), © All ideals are

intellectual, but the ideals of the Sokoto Jihad were also academic: not academic in the



sense of unreal or impracticable. but in the sense of educational, having to do with what
is taught in schools. in academics. . (the leaders) were primarily students and teachers.
not politicians or warriors™. According to Last.( 1977: 12) ‘the Shaikh Usman’s primary
role as a teacher. scholar and reluctant fighter scems o have set the trend in Sokoto for
tolerance’.  This is because intellectualism erodes bigotism and instills openness and

accommodation.

Their intellectual contribution has oxtended o all disciplines of Islamic and indeed the
patural sciences particularly medicine, mathematics. geography. astronomy and other
fields. Muhammad Bello alone wrote over a dozen of books treating different aspects of
medicine like pharmacology. ophthalmology. and other complex medical cases such as
liver and kidney diseases. Some of these include Kitab al-Rahmat fi al-tib. Qaul al-
Manthsur fi Adwiyat illat al-bathur, Risalat al-kilya ctc. Similarly, Shaikh Abdullah
Masalih al-insan was rated as source material for researches in natural sciences like
Chemistry, physics and medicine. (See Bunza 1995) The wealth of literature they left
behind are well known and daily sludied‘in schools. rescarch institutes and universities
within Nigeria and abroad. At the same time, they combined these scholarly enterprises

with an exemplary political leadership.

Abdullahi Smith (1979:246) emphasized that, the Shehu, the mujajddid, was the great
teacher. and his students became emirs, governors of provinces, directing the lives of
millions of people in the effort to build a reformed society. To them the point of studyng

the law of God was o learn how men’s thought and action should be guided. Had they



lived in an age of complicated technology they would have been concerned with what
men should do with machines in order to huild a better world to live in.

Another remarkable achievement of the jihad was development of women education. For
the first time the level and status of women were ranked cqual with men in pursuit of
knowledge. The literary contnibution of his daughters Khadija. Fatima and the prolific
Nana Asma’u was a testimony to that (See Kani 1983 and Kaura 1990 ).

That was the basis and toundauen upon which. the Sokoto caliphate was built for a

century 1804 to 1903 that was the vear of the British occupation.

iv. The British Occupation and its aftermath

The Caliphate started coming mto contact with the Furopeans during the period of
Muhammad Bello. At that early stage of the relationship. they presented themselves as
those interested in trade and commercial relations with the Caliphate. Hugh Claperton
and other explorers exchanged gifts with Sultan Muhammad Bello on behalf of the
British Government. Thereafter. treaties were signed over the period of the relation with
different Sultans and emirs. The Caliphal Jeadership from Bello to Sultan Aliyu in 1853
and finally to Abdul-Rahman in 1899 conceded certain commercial and trading
agrecments with the British w ithin the limits of the shari ah.. This is because commercial
transactions with non-Muslims. particularly the people of the Book. involving legal
articles of trade is allowed in Islam.

Mischicvously however. these treatises were turned by the British to justify their

occupation and sovereignty over the lands of the Caliphate. Consequently, Caliph Abdul-



Rahman revoked all the weaties signed with the Europeans considering their future
implication to the Muslim Ummab.

In a letter. which he sent to the Roval Niger Company in 1899-1900. Abdul-Rahman
disengaged the Caliphate from any obhgation to the kuropeans he said:

To the Royal Niger Company Fimited. The fullest regards and the
purest of greetings. To continue. that you may know that we have recerved
vour letter and we understand your words. But for us, our Lord 1s Allah
(May He be exalted). our creator and possessor. We take what our
prophet, Muhammad (upon whom be peace) brought to us. As He God
said: Whatever comes to you from the messenger to you take it (-the
verse- i.e.. of the holy Qur'an). Thus, we shall not change it for anything
until our pnd. Do not send us after this. Peace. (Sce Adeleve 1971:335)

After the Lugard declaration of 1900 and assuming direct conirol of the areas of the
caliphate from the Royal Niger Company. he embarked on pacification of the southern
cmirates of the caliphate such as Nupe. Kontagora and Bauchi. This also {ollowed by
deployment of British forces in the region: thereby making the imperial interest of the
Europeans against the Caliphate very obtrusive. Therefore, in May 1902 a letter from
Abdul-Rahman marked an end to any relationship with the Furopeans and Lugard
perceived it to mean an invitation to war. The letter reads:
From us to you. I do not consent that any one from you should ever dwell
with us. 1 will never agree with you. I will have nothing ever to do with
vou. Between you and us there is no dealing except as between
Musulmans and unbelievers ( kafiri). war. as God almighty has enjoined
on us. There is no power or strength saves in God on high. This with
salutations.
This letter ended all correspondences between the Caliphate and Lugard; at least seeking
the endorsement of the sultan for his direct intervention in the affairs of theeCaliphate.

The British military action therefore became inevitable after a clear denial of such

demands by the Sultan. The British forces had an advantage of military superiority over



the Caliphal armies. The conquest started with Torin emirate up to Nupe, Kontagora,

Bauchi and other emirates and finally Kano in February and Sokoto in March 1903.

Realizing the futility of arm resistance before superior weapons, Wazir Bukhari led a
truce at Marnona with the British. Details of the accord was contained in the Wazir's
Risala ila ahl alr wa al-tadabbur, which Adcleye converted as “The Dilemma of the
Wazir'. ( See Adeleye, 1968) . On the other hand, Sultan Attahiru 1 opted for migration
instead of any reconciliation with the Furopeans after a serious battle at Giginya In
Sokoto. Therefore, Lugard installed Sultan Attahiru 1l as the new Sultan. The Lugard.s
speech at the occasion was very umportant in our review of the history of the Caliphate in
the last two centuries.

On the 19th day of March 1903. in Sokoto town. Lugard celebrating their victory over the

forces of the Caliphate addressed the people as follows:

The old treaties are dead -vou have killed them. Now these are the words,
which I, the High Commissioner have to say for the future. The Fulani in
old times, under Danfodio conquered this country. They took the right
to rule over it, to levy taxes, to depose kings and to create kings. They in
turn, have by defeat lost their rule, which has come to the hands of the
British. All thosc things, which | have said the Fulam by conquest took
the right to do, now pass to the British. Every Sultan and emir and the
principal officers of the State. will be appointed by the High
Commissioner throughout all this country. (See Lady T.ugard 1960: 450-
451)

The implication of the above statement started manifesting when the Sultan; the overall
leader and dispenser of the affairs of the caliphate became an appointee of the Governor
General. This trend continued after independence. The president of Nigeria like the High
Commissioner of those days, either clected or self imposed. directly or through his

representative as a state Governor or even a local government Chairman can impose or






